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Random Jottings on Srighana: An Epithet of the Buddha 


Peter SKILLING* 


I Srighana 


“Srighana” is an epithet of the Buddha. It is not quite rare, and not quite common. It may 
seem rarer than it really is, given that it is impossible to estimate the number of occurrences 
buried in the numerous published texts that have no indexes, in unpublished manuscripts, or 
in Chinese or Tibetan translation. In any case its currency was guaranteed by the fact that it is 
one of the epithets of the Blessed One given at the beginning of the AmarakoSa, a basic text 
for students of Sanskrit. 

This article is a note on the occurrences of Srighana that I have stumbled across to 
date. It is likely that many more instances await discovery. I hope that the present sampling 
may at least reveal something of the scope of the use of the epithet Srighana in literature and 
epigraphy, so that it may take its place beside Tathagata, Sugata, Sarvajiia, Dharmaraja, 
Samantrabhadra, DaSabala, etc. (as it already does, of course, in the AmarakoSa). 

So far we can say that the epithet Srighana was used in Sri Lanka, Nepal, India, and 
South-East Asia, in different cultures and by different schools of Buddhism. In literature the 
term is used in the Mahdvastu, and by ASvaghosa in his Buddhacarita and Saundarananda. It 
occurs in the title of a Vinaya manual, the Sphutdartha Srighanacarasangraha-tikd, “The 
Lucid Commentary on the Compendium of the Conduct [ordained by] Srighana [the Buddha]”. 
It occurs in Pali in the Dipavamsa. It occurs in one of the most famous Mahayana siitras, the 
Samadhirdja. It occurs in the Srimahddevi-vyakarana, a text about which little can be said 
apart from that it once had some importance, manuscript fragments having been found in 
Gilgit and in Central Asia,’ a translation having been made into Chinese by Amoghavajra in 
the eighth century, during the Tang dynasty,” and into Tibetan as the Lha mo chen mo dpal 
lun bstan pa by unknown hands.’ In the Peking Kanjur it occurs twice, once each in the 
Tantra and the Sutra division. We might describe the text as a member of the family of 
Buddhist texts that promote the cult of the goddess of wealth S1i.’ 


*]am grateful to Prof. Seishi Karashima (Hachioji) and Ven. Vipassi (Wat Bovoranivet, Bangkok) for supplying 
important references and information. 

* For the latter see Seishi Karashima, “Sanskrit Fragments of the Sutra of Golden Light, the Lotus Sutra, the 
Aryasrimahadevivyakarana and the Anantamukhanirhdradhdrani in the Otani Collection”, Annual Report of the 
International Research Institute for Advanced Buddhology at Soka University for the Academic Year 2002, 
Tokyo: Soka University, 2003, pp. 191-92. 

? Taisho No. 1253. 

> See below. 


“For a summary of the text see Nalinaksha Dutt (ed.), Gilgit Manuscripts, Vol. I, [Srinagar, 1939] Delhi: Sri 
Satguru, 1984, p. 71. 
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The name Srighana has been widely used in Nepal and is still recognized. In Sanskrit 
it is found in the rich avaddna literature produced by the Newars in the Kathmandu Valley, 
and in Newari-language epics (Mahakavya) and verse. It is used to the present day, in literary 
works such as the Sugata Saurabha of Chittadhar Hridaya (1906-1982). 

There are at least three occurrences in Indian epigraphy, several in Nepalese epigraphy, 
and as many as nine in Khmer epigraphy. Frequently the epithet is used in the opening verse 
of homage, whether of a text or an epigraph. 

The epithet is a dependent compound (tatpurusa) meaning “mass of glory”. I have 
seen it only as an appellation of Sakyamuni, but assume it can be used for other Buddhas, 
since, at least in theory, all Buddhas share the same epithets. In one case, the Srimalddevi- 
vydkarana, it is the proper name of a Buddha, the first in a long list. According to Johnston, 
Stighana is not among the thousand names of the Buddhas of the Bhadrakalpa listed by 
Weller.’ 

Béhtlingk and Roth define it as “ein Buddha” making reference to Amarakosa and 
Hemacandra.° Monier-Williams gives “a Buddha or name of a Buddha”.’ The term is not 
recorded in Edgerton’s Buddhist Hybrid Sanskrit Dictionary or in the Pali Text Society’s 
Pali-English Dictionary. Apte defines Srighana as ‘‘a Buddhist saint”.* Derrett takes it as the 
name of the author of the Acdra-samgraha: “A vinaya specialist choosing the pen-name 
Srighana (Splendid One) undertook to tell in 102 verses the whole tale of “conduct” for 
Buddhist novices (sramaneras)”.” Others, such as Sanghasena Singh, take it as “Buddhist 
novice”.’° I have not seen any context to support any of these interpretations of the term, 
which in all cases is used for the or a Buddha. 


II Srighana in texts 
1. Amarakosa 
It is appropriate to start with the great lexicon, the Amarako§a, composed perhaps in the 
fourth century CE, perhaps the sixth, where Srighana is listed with other epithets of the 


Buddha in the first chapter (v. 14c): 


sadabhijfio daSabalo ’dvayavadi vindyakah | 


° EH. Johnston (ed., tr.), The Saundarananda of Asvaghosa, [Lahore, 1928] Delhi: Motilal Banarsidass, 1975, 
p. 115, n. adv. 49, “it does not occur in F. Weller’s Tausend Buddhanamen (Leipzig, 1928)”. 

° Otto Bohtlingk and Rudolph Roth, Sanskrit-Wérterbuch, repr. Delhi: Motitlal Banarsidass, 2000, Vol. VII, 
367a. For Hemacandra see Nemichandra Sastri and Haragovinda Sastii, Abhidhana Chintamani of Sri 
Hemachandracharya, Varanasi: The Chowkhamba Sanskrit Series Office, 1964, II.148b. 


7 Monier Monier-Williams, ASanskrit-English Dictionary, Oxford, [1899] 1970, p. 1099a. 


® Vaman Shivaram Apte, The Practical Sanskrit-English Dictionary, Revised and enlarged edition, [Poona, 
1957] Kyoto: The Rinsen Book Company, 1998, p. 1576a. 


*J. DuncanM. Derrett (tr.), A Textbook for Novices: Jayaraksita’s “Pers picuous Commentary on the Compendium 
of Conduct by Srighana”, Turin, 1983, p. 6. 


° See the references in Giulio Agostini, “On the Nikdya Affiliation of the Srighandcdrasangraha and the 
Sphitartha Stighandcarasahgrahatika”, Journal of the International Association of Buddhist Studies 26.1 (2003: 
pp. 97-114), p. 97, n. 2. 
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munindrah srighanah Sasta munih Sakyamunis tu yah \l 


mynon Ses drug Idan stobs bcu pa | ghis med gsun dan rnam par ’dren | 
thub pa’i dban po dpal stug dan \ ston pa thub pa fiid rnams so ll 


Lingayasiirin’s mid-twelfth-century commentary glosses the epithet with sriyd yogavibhitya 
ghanah nirantarah srighanah."' The Tibetan translation is dpal stug, a compound of the 
standard equivalents of sri and ghana.” 

The inclusion of the epithet in AmarakoSa, a text studied throughout India and beyond, 
would alone ensure its dissemination and familiarity. The term is not, however, found in two 
other important Buddhist lexicons, the Sanskrit-Tibetan Mahdvyutpatti (ca. CE 800) or the 
later (ca. twelfth century) Pali Abhidh@nappadipika. As we shall see below, the term was 
used in the Dipavamsa; perhaps it had fallen into disuse in Pali by the time the 
Abhidhanappadipika was composed. 


2. Mahdvastu 


In the Mahdvastu the epithet occurs three times, in the Buddhist Hybrid Sanskrit form 
“Sirighana” (with “Sri-” as variant). 


2.1. 7 142.11) 


tusitabhavand Sirighano purimakuSalamilasamcayo virah | 
avalokayati ati§ayenolokitani cyavanakale \\ 


When the illustrious hero, already in possession of the roots of virtue, passes away 
from Tusita, he majestically surveys the regions of the world at the moment of his 
passing away.” 


Jones takes Sirighana as an adjective to virah, translating “the illustrious hero”. I would 
rather take the two epithets independently, as nouns in apposition. The verse is difficult and I 
do not know the sense of atifayena (or atiSay’) olokitani, if the reading is correct. See Jones’ 
n. I. 


2.2. (II 62.4) 


yo so Sruyyati Sastre puspam iva udumbaram vane buddha | 
utpadyanti Sirighana utpanno lokapradyoto | 


" A.A. Ramanathan (ed.), Amarakosa with the unpublished South Indian commentaries Amarapadavivrti of 
Liigayasirin and the Amarapadaparijata of Mallinatha, Adyar. The Adyar Library and Research Centre, 1971, 
Vol. I, p. 13.2 (ad v. 114). 


”* Satis Chandra Vidyabhiisana, Amarakosa and its Tibetan translation ’Chi med mdzod, (Calcutta, 1911-12] 
Gangtok, 1984, p. 5, v. 9. 


Translation by J.J. Jones, The Mahdvastu, London: Luzac and Company, Vol. I, 1949, p. 113. 
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A Light of the World is arisen, one of the glorious Buddhas of whom we are taught 
that they appear as rarely as the flower of the glomerous fig-tree. 


Here again Jones takes Sirighana as an adjective, to buddha, where I would take the two 
epithets as independent nouns in apposition. 


2.3. (HI 301.3) 


yatha ca bhagavantam visagamdhena kilbisagandhena va na vyabadheya tti mucilindo 
nama ndgaraj@ svakato bhavanato uttaritvana bhogena Gchayesi Sirighanasukrtena 
phanena saptaham vipulapunyam prasitam. 


The Naga King named Mucilinda emerged from his abode and with his coils covered 
Srighana [the Buddha] with a shapely hood, in such manner that the Blessed One 
would not be harmed by the noxious scent or foul smell [of the naga’s breath], and 
produced plentiful merit.’° 


The variant Sirighanam recorded by Senart is preferable to the Sirighanasukrtena accepted in 
his text and in Jones’ translation. This reading gives us bhogena Gchdyesi Sirighanam sukrtena 
Phanena: “He covered Sirighana with his coils, with a well-fashioned (i.e. well-shaped, 
shaprely) hood.” 

3. Works of ASvaghosa 

3.1. Saundarananda 

(XVIII.49) 


tato munis tasya niSamya hetumat praginasarvadsravasiicakam vacah | 
idam babhdse vadatam anuttamo yad arhati Srighana eva bhasitum \\"° 


Then the Sage, the Best of Speakers, hearing his well-reasoned speech which showed 
that he had extirpated all the infections, spoke these words which were such as a 


“ Translation by J.J. Jones, The Mahavastu, London: Luzac and Company, Vol. III, 1956, p. 63. 


® My translation: cp. Jones, The Mahavastu, Vol. Ill, 1956, p. 288: “And so that the Exalted One should not be 
assailed by any poisonous or offensive smell the Naga king named Mucilinda emerged from his abode, threw 
his coils around him and covered him for seven days with his splendid well-shaped hood, and thus begat rich 
merit”. This seems to miss the point: na@gas are notorious for their noxious breath, and it is against this, not 
“any” smell, that the considerate Mucilinda, takes precautions. 

EH. Johnston (ed., tr.), The Saundarananda of Asvaghosa, [Lahore, 1928] Delhi: Motilal Banarsidass, 1975, 
Canto XVIII, v. 49. 
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Buddha Srighana should speak.’” 


3.2. Buddhacarita 


A$vaghosa uses the term at least twice in his account of the Parinirvana in the Buddhacarita. 
Unfortunately this section does not survive in Sanskrit, and we must turn to the Tibetan 
translation, where we find the equivalent is dpal sdug.'® 

Johnston does not translate the epithet, using simply “the Srighana”.’ 


3.2.1. (XXIL15; rie 94b7) 


der ni mtshan mo gcig phul bas, yans pa can gyi gron du gsegs | 
de nas amra skyon ma’i sa, dpal Idan tshal du dpal sdug gSegs \\ 


After passing one night there, the Srighana moved on to the city of Vaigali and abode 
in a glorious grove in the domain of Amrapali. 


The passage is equivalent to Mahaparinirvana-siitra (Waldschmidt) §§ 9, 10. 
3.2.2. (XXVI.6; rie 10747) 


de las lags [read legs] bzan mchog tu dga’ zin yid ches Sin | 
dpal sdug dge legs mdzod la mnon du son ba ste | 

de nas dus kyi rjes su mthun pas Zi ba yis | 

gsun ni mnon par gsun nas slar yan de gsol to |l 


Thereat Subhadra, comforted and highly delighted, approached the Srighana, the 
Doer of the highest good; then, as befitted the occasion, in a quiet way he greeted 
Him and spoke these words. 


The verse belongs to the episode of Subhadra (Waldschmidt, § 40), the 120-year old wanderer 
(parivrajaka) who became the last disciple of the Blessed One, in the Twin §ala Grove at 
KuSinagara. 


4. Dipavamsa 


7 Johnston (n. 49 to translation) remarks that “Srighana is a very rare appellation for the Buddha”, and makes 
reference to Mahdvastu Ill, p. 62.4 and Dipavamsa i, 11. 

**D.T. Suzuki (ed.), The Tibetan Tripitaka, Peking Edition, Tibetan Tripitaka Research Institute, Tokyo-Kyoto, 
1957, Cat. No. 5656, Vol. 129, skyes rabs, ne, Saris rgyas kyi spyod pa zes bya ba’i shan nag chen po, translated 
by Sa dban bzan po and Blo gros rgyal po. The “sdug” is clear in both places, against the stug of the 
Amarako§a, but alternation between “ta” and “da’’ is not uncommon. 

” E.H. Johnston, Asvaghosa’s Buddhacarita or Acts of the Buddha, in three parts, Delhi: Motilal Banarsidass, 
New Enlarged Edition, 1984. 
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The epithet is not used in the Pali Tipitaka.” It occurs twice in the chronicle Dipavamsa, 
which dates to approximately the fourth century CE.” 


4.1. (L11d) 
tato pacchimayaémamhi paccayakaram vivattayi | 
anulomam patiloman ca manas’ aké sirighano ll 


Then, in the last watch, Sirtghana reflected on conditions 
In both natural and reverse order. 


This is one of the stages in the episode of the Buddha’s awakening beneath the Bodhi tree. 


4.2. (I.1d) 
araham pana sambuddho kosalanam puruttamam \ 
upanissaya vihasi sudattarame sirtghano || 


The Worthy One, the Fully Awakened One, the Sirighana, stayed dependent upon 
The best city of the Kosalas, in the monastery donated by Sudatta [Anathapindika]. 


5, Sphutartha Srighanacarasangraha-tika 


I interpret the title of the lost Vinaya manual Srighandcarasamgraha to mean Compendium 
of the Conduct [ordained by] Srighana [the Buddha]. One of several commentaries survives 
in Sanskrit, but the epithet seems to occur only in the title.” A recent article by Giulio 
Agostini convincingly demonstrates that the authors of both root-verses and commentary 
“were neither Mahasamghikas nor Lokottaravadins, but belonged to a different nikaya related 
to the Mahasamghikas”.”’ 


6. Samdadhirdja-siitra 


The name occurs in Chaper 36 (Stlaskandhanirdesa) of the Samddhiraja-siitra, a celebrated 
Mahayana sutra redacted in Buddhist Hybrid Sanskrit.” 


The phrase vatti cakkam mahaviro Varundrame sirighane in the Buddhavamsa (PTS ed., p. 36, vs. 20) is 
probably, as suggested by Seishi Karashima, a wrong reading for -ghare. 


* Hermann Oldenberg (ed., tr.), The Dipavamsa, an Ancient Buddhist Historical Record, repr. New Delhi: 
Asian Educational Services, 1982. 


a English translation by J. Duncan M. Derrett, A Textbook for Novices: Jayaraksita’s “Perspicuous Commentary 
onthe Compendium of Conduct by Srighana”, Turin, 1983. 


® Giulio Agostini, “On the Nikaya Affiliation of the Srighanacarasangraha and the Sphitartha 
Stighanacdrasahgrahatika”, Journal of the International Association of Buddhist Studies 26.1 (2003), pp. 97-114. 


**Nalinaksha Dutt with the assitance of Vidyavaridhi Pandit Shiv Nath Sastri, Gilgit Manuscripts, Vol. Il, Part 
III, Calcutta, 1954 frepr. Delhi: Sri Satguru, 1984], p. 544.1 (v. 2c); Andrew Skilton, “Samadhirajasiitra”, in 
Jens Braarvig (gen. ed.), Buddhist Manuscripts , Volume II, Oslo: Hermes Publishing, 2002 (Manuscripts in the 
Schgyen Collection IID, pp. 161 (text), 163 (translation). I give Skilton’s text and translation (the latter with 
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tasmat samagra bhavatha adustacittah 
sarve ca botha satata manapakari | 

drstva ca buddhamcchirighana aprameyan 
bodhim sprsitva bhavisyatha dharmasvami || 


de phyir gnod sems med cin kun ’thun gyis | 
thams cad rtag tu yid du ’on bar gyis | 

dpal stug sans rgyas dpag med mthon nas ni | 
byan chub reg nas chos kyi bdag por ’gyur \l” 


Therefore you should become concentrated, with minds uncorrupted 
You should act agreeably at all times 

Having seen immeasurable Buddhas, Srighanas 

Having experienced awakening, you shall become Lords of the Dharma. 


7. Srimahddevi-vyakarana 


The name occurs only once in the Srimahddevi-vyakarana, in a statement of homage to a 
Tathagata of that name: namah Srighanaya tathdgataya: “Homage to the Tathagata Srighana”.”6 


The corresponding Tibetan is de bZin gsegs pa dpal stug po la phyag ’tshal lo.” 


8. Ratnamalavadana 


The epithet is found frequently in the Sanskrit Ratnamdlavadana, a collection of avadanas 
from Nepal.”* I give one example from the opening stanza of homage: 


yah Srimafi chrighano loke saddharmam samupddisSat | 
SdsanGni trilokesu jayantu tasya sarvada \l 


That glorious Srighana who taught the Saddharma in the world— 
May his teachings triumph throughout the three worlds at all times. 


someadaptation). Skilton (n. 523) remarks that “Srighana as anepithet of the Buddha is noted in Monier-Williams’ 
dictionary, but curiously neither in Edgerton nor Rhys Davids and Stede”. 


°° DT. Suzuki (ed.), The Tibetan Tripitaka, Peking Edition, Tibetan Tripitaka Research Institute, Tokyo-Kyoto, 
1958, Cat. No. 795, Vol. 32, mdo, thu, 152a5. In the Tibetan it is the 37th chapter. 
oe “Aryasrimahadevi-vyakaranam”, in Nalinaksha Dutt (ed.), Gilgit Manuscripts, [Srinagar, 1939] reprint Delhi: 
Sri Satguru, 1984, I 96.1. According to Dutt’s n. 1 the manuscript reads -ganaya. 


v ’Phags pa tha mo chen mo dpal lun bstan pa: D.T. Suzuki (ed.), The Tibetan Tripitaka, Peking Edition, 
Tibetan Tripitaka Research Institute, Tokyo-Kyoto, Vol. 8, 1956, Cat. No. 398, rgyud, tsa, 85a5; Vol. 34, 1957, 
Cat. No. 860, mdo, mu, 258a2. 


** Kanga Takahata (ed.), Ratmamalavadana: A Garland of Precious Gems or A Collection of Edifying Tales, 
told in a metrical form, belonging to the Mahayana, Tokyo, The Toyo Bunko, 1954: see Index of Words, p. 26. 
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9. Vajrasendvadana 
Another example of the use of the title in avaddna literature comes from the Vajrasenavadana, 
which, according to Matsunami, is the second chapter of the Sarvajfiamitravadana.” As far 
as I know the work has not been edited or studied. 

Srighanasya pirvan suta-laksa-caityasyopadesa-krta-mahatma. 


10. Svayambhii Purana 


Stighana is invoked in the opening verse of the Svayambhii Purana, the history of the great 
caitya that overlooks Kathmandu: 


Srimata yena saddharmas trailoke samprakdsSitah | 
Srighanam tam mahabuddham vande ’ham Sarandsritah \\ 


The Glorious One who proclaimed the Saddharma in the triple world— 
That Srighana, the Great Buddha, I revere, and rely on for refuge. 


11. AhoratravratacaityasevanuSamsavadana 
The name is used in one of the texts on the worship of caityas:*' 


sarve te samupdgatya buddham tam srighanam muda \ 
satkrtya Sraddayabhyarcya krtva pradaksiny api \\ 


They all approached the Buddha, the Srighana, and rejoiced: 
Having paid their respects in faith and performed acts of worship 
They circumambulated him as well. 


12. Adivagvajratriratnavimba 
I know this text only from the transcription from a late Newari-script palm-leaf manuscript 


published by Mahamahopapadhyaya Hara Prasad Shastri. The relevant verse, starting on 
folio 3A, is fragmentary: * 


” Seiren Matsunami, A Catalogue of the Sanskrit Manuscripts in the Tokyo University lat Tokyo: Suzuki 
sa Foundation, 1965, No. 397, pp. 142-43 (and see No. 434). ‘ 


° Min Bahadur Shakya and Shanta Harsha Bajracharya, Svayambha Purana, Lalitpur, Nepal: Nagarjuna 
Institute of Exact Methods, 2001, p. 1. 


» Ratna Handurukande, Three Sanskrit Texts on Caitya Worship in relation to the Ahoratravrata, Tokyo: The 
International Institute for Buddhist Studies of the International College for Advanced Buddhist Studies, 2000 
(Studia Philologica Buddhica Monograph Series XVI), v. 16b, p. 3. I owe the reference to Agostini, op. cit., 
although I could not find it on p. 6 as in his footnote 2. 


* Hara Prasad Shastri, A Descriptive Catalogue of Sanscrit Manuscripts in the Government Collection under 
the Care of the Asiatic Society of Bengal, Vol. 1: Buddhist Manuscripts, Calcutta: The Baptist Mission Press, 
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++++++ sarvve saddharmmam Srotum dgatah | 
tatra tam Srighanam drstva suprasannaSsraya muda \l 


... all had come to hear the Dharma; 
There, when they had seen that Srighana, with fully peaceful minds, they rejoiced. 


II Srighana in inscriptions 
1. India 
1.1. Nalanda 


The inscription, found in two fragments at Monastery No. VII, Nalanda, is written in Sanskrit 
in late-Pala Nagari. It bears no date, but has been dated palzographically to the first half of 
the twelfth century CE.* The thirteen stanzas, composed in a variety of metres, record the 
benefactions of a Buddhist monk (yati) named Vipulasrimitra; in its own right it is one of the 
most informative lithic documents for the Buddhism of the time in the area. The opening 
verse, in Sardiilavikridita metre, refers to srighanaSsasana: 


om namo buddhaya \I 

astu svastyayanaya vah sa bhagavan Sridharmmacakrah kiyad yan nama Srutavan 
bhavo’sthiravapur nirjivam uttamyati | 

tatra Srighana-SGsanamrta-rasaih samsicya bauddhe pade tam dheyad apunarbhavam 
bhagavati tard jagat-tarini || 


Om! Adoration to the Buddha! May the divine and illustrious Dharmmacakra bring 
youprosperity hearing whose name, even to some extent, Bhava (i.e., worldly existence), 
restless in body, gets exhausted and lifeless; thereafter besprinkling him with the 
nectar juice of the Law of Srighana (i.e., Buddha), may the goddess Tara, the Deliveress 
of the world, place him, free from re-birth, at the foot of the Buddha. *™* 


1.2. Amaravati 
The opening stanza of homage of the long Amaravati pillar inscription of Simhavarman 


refers to Srighana. On palzographic grounds the inscription, which is engraved in what 
Burnell called the “transitional type of the Telugu-Kanarese characters”, has been dated to 


1917, p. 55. 


* NG. Majumdar, “Nalanda Inscription of Vipulasrimitra”, Epigraphia Indica XX] (1931-32), pp. 97-101; 
Hiranand Sastri, Nalanda and its Epigraphic Material, (Delhi, 1942] repr. Delhi: Sri Satguru, 1986, pp. 103-105. 
Keisho Tsukamoto, A Comprehensive Study of the Indian Buddhist Inscriptions , Part I, Kyoto: Heirakuji-Shoten, 
1996, INald 9.1. 


Translation from Majumdar, p. 99. 
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about CE 1100.*% 


Sriyam vardm va$ ciram ddifamtu te bhavadvisah Srighana-pddapamsavah | 
surdsuradhisasikhamani tvisdm anamtarayye vilasanti samcaye | 


1.3. Bodh Gaya 


The inscription, found at Bodh-Gaya by Sir Alexander Cunningham, is engraved in Nagari of 
the twelfth century. ** Written in Sanskrit in a variety of metres, the seventeen-line lithograph 
records the benefactions of a Buddhist monk named Srimitra, who appears to belong to the 
same lineage as the Vipulasrimitra of the Nalanda inscription. Srighana is mentioned in verse 
7 (Vasantatilaka): 


vitasprho ‘pi krpaya jagad uddidhirsuh 
sambuddhakrtyaparamah paramoccadrsvd \l 
prthvipatinapatha nisthamatin viniya 

yah Srighanarccanacandanacirena cakre \l 


Being free from all desires, yet in (his) compassion, intent on delivering the world 
and endowed with the highest vision, with the achievements of the Enlightened One 
as his highest aim, who guided the rulers of the earth addicted to the wrong path and 
ere long made them renowned for the worship of Srighana.°” 


2. Nepal 


Three fourteenth-century inscriptions from the Khasa Kingdom of Western Nepal use the 
word Stighana: a copper-plate inscription of Prithivimalla (1) from Singada, Bajura, dated 
CE 1349 (Saka 1271), a kanakapatra of Prthavimalla from Seridhuska, Jumla, dated CE 
1356 (Saka 1278), and a copper-plate inscription of Siryamalla dated CE 1367 (1289 Saka). 
All of them contain a phrase referring to the worship of Srighana, srighandradhana.* 


3. South-East Asia 


°° E. Hultzsch, “Note on the Amaravati Pillar inscription of Simhavarman”, Epigraphia Indica X (1909-10), 
No. 10 (originally published in S/I I, No. 32, by same); Hultzsch notes the occurrences of Srighana in Dipavamsa, 
AmarakoSa, Hemacandra, the Ndradaparicaratra, presumably taking the information from “the St. Petersburg 
Dictionary”, to which he also refers; C. Sivaramamurti, Amaravati Sculptures in the Madras Government 
Museum, Madras, 1977 (Bulletin of the Madras Government Museum, New Series—General Section, Vol. IV), 
No. 60, pp. 285-88; Tsukamoto, A Comprehensive Study, 11 Amar 215. 


** Originally published in Proceedings of Bengal Asiatic Society 1880, p. 77, and Pl. viii (not seen); listed in 
Epigraphia Indica V (1898-99), Appendix, No. 177, p. 26; 

studied and translated in Niradbandhu Sanyal, “A Buddhist Inscription from Bodh-Gaya of Reign of 
Jayaccandradeva—V.S. 124x”, Indian Historical Quarterly Vol. V (1929), pp. 14-30; Tsukamoto, A 
Comprehensive Study, 1 BoGa 38:9-10. 


7 Translation from Sanyal, p. 25. 


| regret that further information was not available at the time of going to press. 
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The use of the epithet Srighana is not confined to the Indian subcontinent, but is also used in 
inscriptions in Thailand and Cambodia. The records belong to a region and period in which 
Khmer Buddhist culture was flourishing. The index to Coedés monumental Inscriptions du 
Cambodge lists four occurrences. * Since its publication in 1966 further inscriptions with the 
term have been identified, some published and some as yet not published, by Claude Jacques, 
who, in a draft paper circulated at a conference entitled “Buddhist Legacies in Southeast 
Asia”, held at Bangkok from 18 to 20 December, 2003, refers to a total of nine inscriptions.” 
In this paper I give three examples of the use of Srighana in Khmer epigraphy. 


3.1. Sab Bak Inscription (Thailand, K. 1158) 


The small stele was recovered from Pak Thong Chai district, Nakhon Ratchasima province. 
The bilingual (Sanskrit-Khmer) epigraph bears the date 988 Saka, equivalent to CE 1066.” 
The opening verses of homage mention Srighana, unusually, twice and, unusually, in the 
plural. The text expresses concepts of multiple Buddhas and other deities current in Khmer 
Mahayana-cum-Tantric philosophy. 


L Sripaficasugata yddau Srighananam vibhavakah | 
Srighandas ca sudevanam Sripradatrn namami tan \l 


IL. bajrasatvas tu sastah sadvodhisatvaprabhur varah | 
Gdharah sarvavuddhanam tan namami vimuktaye \l 


3.2. Prasat Kok Inscription (Cambodia, K. 339) 


The inscription on the door-frames of Prasat Kok, to the east of Roulos, dates from the reign 
of Jayavarman V. Srighana is mentioned in the opening verses of homage to the three gems. 
Unfortunately a few syllables are effaced:*” 


L Il cint€maniviSistaya x x titarthadayine 

namas Ssrighanaratnaya janga[ma]ya jagad[dhr]te \I 

IL. ddimadhydantakalyanam yo -i x ramanoramam 
svantandhakaravidhvansam dharmma[rat]na x -mune || 
Ul. namo ’stu sangharatnaya yasyanghrinakhadidhitih 
namramarasiroratna-rasmirajivirajita \l 


* George Ccedés, Inscriptions du Cambodge VIII, Paris: Ecole francaise d’Extréme-Orient, 1966, p. 65a. The 
inscriptions are (K. number, face, line) 158 B 9; 180 N 14; 834 A, 50; 879, 2. 


«The Buddhist sect of Stighana in ancient Khmer land”: we await the publication of the conference proceedings. 
See also Jacques’ “Supplément au tome VIII des inscriptions du Cambodge”, Bulletin de I’Ecole frangaise 
d’Extréme-Orient LVIH (1971), which adds K. 1000, 1. 5. 


“ Chirapat Prapandvidya, “The Sab Bak Inscription: Evidence of an Early Vajrayana Buddhist Presence in 
Thailand”, Journal of the Siam Society 78.2 (1990), pp. 10-14. 


” “Inscription de Prasat Kok (K. 339)”, in George Cordes (ed., tr.), Inscriptions du Cambodge V, Paris: Ecole 
francaise d’Extréme-Orient, 1953, pp. 164-169. 
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I. Homage au joyau: le Buddha [Stighana], le meilleur des joyaux réalisent les désirs, 
profitable a ..., vivant soutien du monde. 

IL de révére) le joyau: la Loi, dont le début, le milieu et la fin sont salutaires, qui 
charme l’esprit ..., et détruit l’obscurité de la mort. 

Il. Homage au joyau: la Communauté, dont les pieds ont leurs ongles_ brillants 
illuminés par les rayons projetés par les joyaux placés sur la téte des immortels 
inclinés. 


3.3. Prasat Snen (East) Inscription (Cambodia, K. 879) 


The inscription is from Prasat Snen, a group of three brick sanctuaries in Battambang province. 
It bears two dates, equivalent to CE 1040 and 1041. The fragmentary opening verse (in 
Malini metre) mentions Srighana.” 


IV Envoi 


The examples given here show that Stighana was one of the many epithets of the Buddha. 
Used in texts of the Mahavihara Theravadins, of the Lokottaravadins and another uncertain 
branch of the Mahasamghikas, and of the Mahayana, it has no special school-affiliation. 
Indeed, it is included in Amara’s great lexical treasury, in the works of the master poet 
A§vaghosa, and the rich writings of the Newar narrators. It is used in séitra, vinaya, avaddna, 
chronicle, and ritual literature. It is used in epigraphs from India to Nepal to South-East Asia. 
No doubt the epithet will be identified in Chinese and Tibetan sources that are no longer 
available in Indic originals. 

There is a certain poverty of vocabulary in modern writings on Buddhism in English, 
which, ignoring the rich store of names, refer always and only to “the Buddha”. 

This reluctance to use other names leads to a kind of intellectual poverty, since each 
name expresses something different, and the names used by an author or in a text reveal his 
conception of the Buddha, or that of the age and society in which he lived. It strikes me as 
appropriate and useful to vary the epithets in our writing and, especially, retain them in direct 
translation. 


“ “Inscription de Prasat Snen (Est) (K.879)”, in Coedés, Inscriptions du Cambodge V, pp. 235-237. 


“The same problem is seen in writings on other Indian religions, where the various epithets of the great deities 
are translated to leave use with mononymic Siva, or Visnu, etc. 
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